348                  Panchapadika

In the upasana portions Brahman is referred to 'in
^saprapanca vakyas'. But Brahman should not be under-
stood or apprehended as being of the nature of 'saprapan-
catva\ Between those passages that speak of 'nishprapan-
catva' and those that refer to ^saprapancatva9, the latter are
the weaker. And the vakyas referred to are in the context
ofupasana, whence they cannot contradict the negative
sentences. For the upasana vakyas refer only to the aro-
pita rupa. And the Brahman spoken of by the upasana
need not be real.  Moreover this Brahman may be taken
to be the 'aropita rupa" of the real Brahman. The 'sruti
vakyas' (statements of creation) are intended only to esta-
blish the realization of the advitiya Brahman, because they
are 'nishedhya para vakyas\  They are to be construed in
haramony with the purport of the negative passages.

Hence the 'nishprapanca brahmatva pramiti' cannot
have any contradiction froiii the verbal or empirical cogn-
ition.

Objection ; The identity of the Brahman and the
self is the meaning of the mahavakyas. In the cognition of
the meaning of the sentences the object cognised is this
identity. As such the self becomes the object. Otherwise
the identity cannot be apprehended as an object. But we
cannot have the self as the object since the identity of the
self who is a samsarm (relational) with Brahman who is
asamsrain (non-relattional) is an impossiblity. Then. how
can there be the cognition of the 'nishprapanca vakyartha' ?

Reply ; Does it mean that it is impossible for the
obj.ect refered to by the ^vam pada' (Thou) to be identical
with Brahman ? or Does it mean that there is the impo-